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A Seder without wine? How can it be? you ask. Everybody knows we have to drink four cups of wine at the Seder, in remembrance of the four stages of liberation from Egyptian bondage.

Indeed, so important are these four cups of wine that we make a blessing on each of them, while on the first cup of wine we make thekiddush.

A Seder without wine is almost unthinkable! Yet, it happened once upon a time when a whole Jewish community had to make the Seder without wine. This is what our story is about.

It happened many years ago, in a land ruled by a king who was not unfriendly to the Jews. Indeed, one of his best friends was the rabbi of the community, whom the king admired for his wisdom and learning, kindness and humility, a combination of virtues he did not find among his courtiers. The king just loved to spend time with the rabbi, discussing matters of importance. And when the king had any problem, he asked the rabbi’s advice, and he never had any cause for regret.

Everything would have been well, except that the king had a prime minister who was no friend of the Jews, and who was especially jealous of the friendship the king showed to the rabbi.

One day the prime minister asked the king why he was showing such friendship to the rabbi. “Why not?” replied the king. “I admire his wisdom and learning; there is nothing but kindness and fear of G‑d in his heart, and he is most loyal to me and wishes me well. He certainly deserves my friendship!”
Denigrates the Rabbi to the King

“What if I proved to Your Majesty that the rabbi is not all that he pretends to be, and that behind Your Majesty’s back he will not hesitate to break your laws, and speak unkindly of Your Majesty?”

“I doubt very much if you can prove any such thing,” replied the king confidently. “But if you do, I will know how to deal with him. On the other hand, if you fail to prove your reckless accusation, I will know how to deal with you. And so, my dear Prime Minister, how do you propose to prove your accusation?”

“The day after tomorrow, the Jews will begin celebrating their Passover festival. On the first two nights of the festival they have a special feast, a ‘Seder,’ they call it, when they drink four cups of wine. So important is wine for their Seder that a Jew will gladly sell his last shirt to be able to have wine for the Seder.

“Now, I suggest, Your Majesty, that you command the rabbi to tell the Jews that no one, not even the rabbi himself, shall drink any wine at the Seder. Then you will see if the rabbi and the other Jews carry out your order, and what they say about Your Majesty.”

“And how are we going to find this out?” asked the king.
The Seder at the Jewish Guest House

“I know that before the rabbi sits down to his own Seder table, he visits the Jewish guest house, where a public Seder is arranged for the poor and homeless wandering Jews who happen to be in town. If we disguise ourselves, it will be easy for us to join the crowd and witness the Seder.”

“So be it,” the king agreed. “But I warn you: you are playing with your head!”

“It’s my head against the rabbi’s head,” the prime minister challenged.

The following day the king sent for the rabbi, and when he appeared, the king said to him: “I command you to tell the Jews that no one, not even you, my friend, shall drink any wine at the Seder on penalty of death!”

The rabbi was surprised and saddened, but he answered dutifully: “Your Majesty’s command shall be obeyed.”

True to his word, the rabbi sent out word to all the Jews in the city: “By order of the king, Jews are forbidden to drink wine at the Seder. But except for that, the Seder should be celebrated in the usual way, and with the usual joy and inspiration. And each time, when the Haggadah calls for the drinking of a cup of wine, an empty cup should be lifted,and the following prayer recited:
A Revised Blessing

For the Empty Wine Cup

“‘Master of the World! It is revealed and known to you that we sincerely desire to do Your Will, but His Majesty the King forbade us to drink wine tonight on penalty of death. Since, according to Your holy Torah, the saving of life puts aside the mitzvah of the four cups, we pray for Your forgiveness for not drinking wine tonight.’”

In the guest house, the table was set for the Seder. For each place setting there was a Seder plate, with matzah, bitter herbs and the other required items; there were spotless wine glasses and cups, and bottles filled with red wine.

Soon the room was filled with celebrants, who seated themselves around the table. Among them were two strangers, dressed as poorly as the rest; but since all were strangers, no one paid any particular attention to them. Certainly it did not occur to anyone that those two were none other than the king and his prime minister.

Presently the rabbi came, and all rose respectfully in his honor. He seated himself at the head of the table and greeted everyone with a hearty “Good Yom Tov.”
The Kaddesh at the
Start of the Seder

The first item of the Seder was, of course, Kaddesh: to make kiddush on the first of the four cups of wine. The rabbi reminded all the guests of the king’s decree. He bade them to rise and lift up empty wine glasses and recite after him the prayer he had composed for this occasion: “Master of the World,” etc.

Everyone faithfully followed the rabbi’s instructions, and the wine bottles were left untouched. Otherwise, the Seder proceeded as joyously and inspiringly as ever.

The king and his prime minister sat through the entire Seder and heard the same prayer repeated four times. Everyone, including the king, enjoyed the Seder meal; only one person sat there like a bereaved man among bridegrooms—the unhappy prime minister.

When the Seder was over, the king and his prime minister left the guest house together. Before parting at the gate of the palace, the king told his prime minister to be sure to appear before him the following day in mid-afternoon.

The following morning, the king sent a messenger to the rabbi to summon him to appear before the king in mid-afternoon. At the appointed time the rabbi and the prime minister met at the gate of the palace, and both were ushered in before the king.
The King Confides in the Rabbi

Turning to the rabbi, the king said: “Unknown to you, worthy Rabbi, I and my prime minister were your guests at the Seder last night. We were disguised, of course, and we came to see with our own eyes if you would obey my order. The foolish prime minister had staked his head, assuring me that you would not.

“I am happy that you did faithfully carry out my order, though I sincerely regret having caused you and all the Jews unnecessary heartache by interfering with your sacred Seder celebration. But the prime minister shall pay for his folly. I place him in your hands: choose any kind of death for him, and it shall be done!”

“Your Majesty,” the rabbi replied, “ever since we lost our Sanctuary inJerusalem, no rabbinic court is authorized to pronounce a death sentence on anyone.”

“In that case,” said the king, “I shall pronounce his death sentence: he shall be hanged publicly forthwith!”

Then the king told the rabbi that the decree prohibiting wine drinking was lifted, and the rabbi could now make it known to all Jews that they could again drink all the wine they wanted.

The happy news quickly spread among the Jews and was received with great jubilation. The second Seder was celebrated with extraordinary joy and deep gratitude to the Almighty, in celebration not only of the miracles and wonders of the liberation from Egypt, but also of the miracle that happened to them in getting rid of a cruel enemy.

It was the happiest Passover that they had ever celebrated.

Reprinted from the website of Chabad.Org

First-Ever Canadian Haggadah has a Distinctly North-of-the-Border Vibe

By Ron Csillag


The new Haggadah is in English, French and Hebrew, and it features archival photographs of the Canadian Jewish community.

In this rendition of the Passover story, the Children of Israel do not play ice hockey or drink kosher l’Pesach maple syrup.

But the first-ever Canadian Haggadah does have a distinctly Canuck vibe.

For one thing the Canadian Haggadah Canadienne is in three languages – English, French and Hebrew. And instead of the standard illustrations of the Israelites building the pyramids or Moses parting the Red Sea, it features archival photographs that trace the history of Canada’s Jewish community, the world’s fourth largest.

The volume offers “a Canadian perspective on our timeless story of freedom – our Jewish history as seen through Canadian eyes,” states its introduction.

Compiled by Rabbi Adam Scheier of Congregation Shaar Hashomayim in Montreal and Richard Marceau, general counsel and political adviser at the Ottawa-based Centre for Israel and Jewish Affairs, the hefty (168-page) Haggadah aims “to deepen the Canadian Jewish identity by presenting something that’s uniquely Canadian,” Scheir told JTA. “It’s never been done.”

A unique Canadian gestalt has been brought into sharper focus for Scheier since he’s an American who came north 11 years ago. Marceau, a French Quebecer who converted to Judaism in 2004, claims a similar cultural awareness, because he was raised “on the border” between English-speaking and Francophone Canada.

“When you have people around the table who speak different languages, even though they understand the other, they are not comfortable enough.”

The two talked and concluded, “Maybe we’re the ones who should be on that bridge, making sure that Canadian Jews can celebrate together,” Marceau said.

Interspersed with commentary from 20 rabbis across Canada, spanning all denominations, are some 100 archival pictures of Jewish life from every region of the country: William Goldbloom stands proudly before his fur-and-hide store in Prince Rupert, British Columbia, in 1921; Grizzled Jewish prospector Marco Zimmerman stakes his claim in the Yukon Territory circa 1920; a doe-eyed immigrant boy arrives from Lisbon just days before Passover 1944; visiting Israeli dignitaries are all smiles in a meeting with Canadian leaders; Canadian Jews demonstrate on behalf of Soviet Jewry in the 1970s.

The Haggadah cover shows a gaggle of children munching on matzah at the 1948 opening of a matzah factory in Montreal.

And, of course, there’s an obligatory hockey moment among the book’s photos: Current Prime Minister Stephen Harper hoists a Team Israel jersey on his visit there last year.

“There so much flavor and so much that should start a conversation about what it means to live as a Jew in Canada and how deep our roots are,” Scheier said.
The Haggadahs are on sale for $20 each at Judaica stores in Toronto and Montreal and at Amazon.ca. They are scheduled to be available in Montreal on March 12, Toronto on March 18 and Ottawa on March 19.

Reprinted from the March 5, 2015 article of the JTA (Jewish Telegraph Agency.)

Pesah: Different

Types of Matsa

By Rabbi Yosef Bitton

Matsa (in English "Matzah") is a special unleavened bread made of a flat dough. The dough is prepared with flour and water, without yeast. The flour normally comes from wheat, but technically, the Matsa could also be made from barley, oats, rye or spelt's flour. The whole elaboration process from the time the flour gets in contact with water until the Matsa is baked takes less than 18 minutes.

There are different types of Matsot.  In today's halakha we will learn the differences between 1. Regular Matsa and Matsa Shemura, and 2. Hand-made Matsa and machine-made Matsa

Let us begin with regular Matsa and Matsa Shemura.

The difference between these two Matsot has to do with the level of supervision (shemira), more specifically, the point at which the supervision begins.

Regular Matsa: The supervision of the processing of this Matsa begins from the moment of the mixing of the flour with water. It is necessary to supervise that the flour to be used for the Matsot be kept in a dry place (humidity makes the flour Hamets). 

Furthermore, the water to be used to bake the dough should be at room temperature level, because warmer water would accelerate the process of fermentation. No dough, even a small piece, might be left unattended. Any piece of dough left unbaked for 18 minutes is Hamets. The machines should be cleaned after each production for residues of dough, water, etc. These are some examples of the supervision of the Matsa.

Matsa Shemura: In addition to all the rules for regular Matsa in the elaboration of Matsa Shemura the grain is supervised from the time of harvesting. For example: the wheat kernels are carefully examined to make sure that there are no grains which have split or that are sprouting. In those cases the process of Himuts would be triggered by a minimum moisture. The grain is also supervised when it is stored and transported, making sure that there is no humidity.

Certainly, both Matsot are Kasher for Pesah. But the use of Matsa Shemura is recommended particularly for the first two nights of Pesah (in Israel, the first night), when we say the Berakha 'al akhilat Matsa. Why? Having Matsa Shemura during the nights of the Seder is a practice that we follow in attention to the pasuq (Ex 12:17) "and you shall guard (=supervise) the unleavened bread".

During the other days of Pesah there is no obligation to use Matsa Shemura, because during the rest of the Holiday there is no requirement to eat Matsa but only to refrain from eating Hamets.

Matsa 'abodat yad (hand made Matsa) vs Machine made Matsa:

In general, when making a religious article (or even one of its accessories) to be used for the performance of a Mitsva, this article must be done with the specific intention of being used for the fulfillment of that Mitsva.

Example: we cannot use left-overs of leather, which were made originally for shoes, belts, etc. to make a Tefilin or its straps. The leather to be used for Tefilin has to be processed "explicitly" for the purpose of fulfilling the Mitsva of Tefilin. Thus, before processing the leather, the person in charge  says: leshem mitsvat Tefilin, ["I'm processing this leather to be used...] for the mitsva of Tefilin".

The same principle applies, for example, with the threads used for the Tsitsit, they must be manufactured for that specific purpose. If they have been made for another purpose, or even with not specific purpose, these threads are unfit for fulfilling the Mitsva of Tsitsit.

Similarly,  the Matsot that will be consumed during the first two nights of Pesah (matsot mitsva), must be elaborated with the explicit purpose of fulfilling the mitsva of eating Matsa.  Now, unlike the case of leather left-overs or commercial made strings, Kosher for Pesah Matsot, are always made for Pesah.

In the case of the Matsot, therefore, the question is a little different, and it applies specifically to Matsot made by machine. The question is:  Do we consider that the "human intentionality" extends from the man who activates the machinery saying "leshem matsot Mitsva", to the machinery itself, in which case the Matsot will be unquestionably fit? 

Or, is this "purposefulness" discontinued as soon as a non-human factor intervenes? The rabbis debated on this matter. Some rabbis assert that machine made Matsot could be used for the first two nights and perhaps they are preferable to hand made Matsot, because although the question of purposefulness still remains, machine Matsot are less exposed to human errors, and that factor supersedes the debate over purposefulness.

However, many rabbis (among them Rabbi Obadia Yosef, z'l)  recommend to use for the first two nights of Pesah, when eating Matsa is mandatory, a Matsa elaborated by hand, with a reliable Rabbinic supervision. Following this last opinion, it is recommended to use hand-made Matsot for the first two nights of Pesah, if one can find and/or afford hand-made matsot shemurot. If not, one can use Matsa shemura made by machine. For the rest of Pesah, it is unnecessary to use hand-made matsot . (Editor’s Note: One should ask one’s rabbi which matsa he or she should eat during all eight days of Pesah.)

Reprinted from the March 13, 2015 Halakha of the Day email from the Shehebar Sephardic Center.
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By Rebecca Rubinstein

A few weeks before Passover, a handful of Jewish prisoners in a Soviet labor camp in Siberia decided they wanted to celebrate the upcoming Jewish festival.
Michael Stravinsky had been chosen as their representative to request flour for baking matzahs from Vladimir Petrov, the Russian officer in charge.

The Jewish inmates knew that they might be severely punished for asking such a request. But they also knew that the mere thought of eating matzah on Passover night along with Jews all over the world would be their greatest taste of freedom.

Michael had been accused of treason and passing on Soviet State secrets to Israel. He had been sentenced to 25 years of exile in Siberia to work in a forced labor camp. He was separated from his family and friends and was allowed contact with his loved ones only once a year for two hours.

His real crime was teaching Jewish History and Hebrew to a packed room of young Jews, hungry for some knowledge to connect them to their people.

Michael, the group's spokesman, approached the Russian camp administrator with their written petition for baking matzahs. With a smirk on his face, Petrov said, "I will forward your request to KGB headquarters, and we will act according to their instructions."

Days passed, and there was no reply from Moscow. Some of the group were convinced that they had made a grave mistake by signing the petition, and they would be singled out for even worse treatment.

Passover was only a few days away and still no reply from Moscow. All of the group with the exception of Michael had given up hope and were nervously awaiting the repercussions.

As Michael was busy repairing equipment in the labor camp, the prison guard called out, "Stravinsky, you are to go immediately to administration building." With his heart in his stomach, knowing full well what this summons could mean, Michael did as told.

Fully expecting the worst punishment of all -- confinement to the eight-foot-square punishment cell for the whole of the Passover week -- Michael knocked on the door.

Inside, he confronted Petrov, who, without ceremony, handed him a piece of paper. "Your request for matzah has been granted," Petrov announced, adding, "We are as surprised as you Stravinsky. I will command the officers to give you and your group the bricks to build your oven. The flour ration will be deducted from your food ration for the next 7 days."

The building of the oven began with feverish haste for fear of a reversal of orders. Matzahs were baked from the meager rations of flour. The group had now been joined by other Jewish inmates who were astounded at the thought of eating matzahs on Passover. For some of them, this would be their first Passover celebration.

Even though the shapeless, burnt matzahs they baked were nothing like the matzahs they had once received in smuggled packages from Israel, to the Jewish prisoners these matzahs were the sweetest taste of freedom.

Seder night arrived and a place for the Seder was secretly arranged in a corner of the labor camp between two huts. They used a plank of wood for a table and placed their blankets on the ground to lean on. An old, dented broken pot was used to represent the traditional Seder plate. There was no roasted shank bone, no egg, no charoset, no maror, only a boiled potato one of the Jewish prisoners had saved from lunch.

Heading the Seder, Michael began to sing the only Seder tune he knew, and tears of joy trickled down his cheeks. Mah Nishtana Halaila Hazeh Mikol Haleilot? "Why is this night different from all other nights?"

Michael knew why this night was different and he would remember this night for the rest of his life. At that moment, on the night of Passover, this group of wretched Jewish prisoners shivering in the dark around their symbolic Seder table felt like G-d had redeemed them and made them free men.

Passover, the festival of freedom, connects us to our yearnings for personal liberation from our self-imposed limitations. It reminds us that as a nation we have saved by God from our oppressors, time and time again. By celebrating the festival, we unite with the Jewish people not only in the present, but also in our past, creating a sense of unity and connection with Jews of all time.

Under Communist rule, Jews behind the Iron Curtain were forbidden to study, teach or practice their Judaism in any way. If they were caught, they were interrogated by the KGB and often thrown in prison for long terms on false charges or espionage, treason and illegal gatherings.

But no one can extinguish the spark in each Jew. The Communist Regime tried to strip the Jew of his Jewish identity, but it had the opposite effect. Jews behind the Iron Curtain were willing to risk their lives in order to learn and practice Jewish tradition.

On the night of Passover, as the Jewish inmates of the Siberian camp ate their matzah, they experienced a moment of true inner freedom. Clinging to a ritual practiced by Jews for more than 3,000 years fuelled their inner flame to survive their ordeal in a Jewish way, to feel connected to the Jewish people, and to believe that G-d would save them.

Reprinted from the website of Aish.com

What Is Passover?
The Holiday's History

And Observances:
The eight-day festival of Passover is celebrated in the early spring, from the 15th through the 22nd of the Hebrew month of Nissan, corresponding this year to April 4 through April 11, 2015.

Pesach commemorates the emancipation of the Israelites from slavery in ancient Egypt. And, by following the rituals of Passover, we have the ability to relive and experience the true freedom that our ancestors gained.

The Story in a Nutshell:
After many decades of slavery to the Egyptian Pharaohs, during which time the Israelites were subjected to backbreaking labor and unbearable horrors, G‑d saw the people's distress and sent Moses to Pharaoh with a message: "Send forth My People, so that they may Serve Me." But despite numerous warnings, Pharaoh refused to heed G‑d's command. G‑d then sent upon Egypt ten devastating plagues, afflicting them and destroying everything from their livestock to their crops.

At the stroke of midnight of Nissan 15 of the year 2448 from creation (1313 BCE), G‑d visited the last of the ten plagues on the Egyptians, killing all their firstborn. While doing so, G‑d spared the Children of Israel, "Passing Over" their homes -- hence the name of the holiday. Pharaoh's resistance was broken, and he virtually chased his former slaves out of the land.

The Israelites left in such a hurry, in fact, that the bread they baked as provisions for the way did not have time to rise. 600,000 adult males, plus all the woman and children, left Egypt on that day, and began the trek to Mount Sinai and their birth as G‑d's chosen people.

Passover Observances:
Passover is divided into two parts.

I. The first and last two days of Pesach are full-fledged holidays. 

[In Eretz Yisroel, only the first and the seventh days of Pesach are celebrated as Yomim Tovim – full-fledged holidays.]

II. Holiday candles are lit, Kiddush is recited and sumptuous holiday meals are enjoyed on both nights and days. We don't do any work, etc. However we are permitted to cook and to carry outdoors. [In Eretz Yisroel, only the first and the seventh days of Pesach are celebrated as Yomim Tovim – full-fledged holidays.]

II. The middle four days are called Chol Hamoed, semi-festive "intermediate days," when most forms of work are permitted.

No Chametz:
To commemorate the unleavened bread that the Israelites ate when they left Egypt, we don't eat or even retain in our possession any "chametz" from midday of the day before Passover until the conclusion of the holiday. Chametz means leavened grain -- any food or drink that contains even a trace of wheat, barley, rye, oats, spelt or their derivatives and wasn't guarded from leavening or fermentation. This includes bread, cake, cookies, cereal, pasta, and most alcoholic beverages. Moreover, almost any processed food or drink can be assumed to bechametz unless certified otherwise.

Ridding our homes of chametz is an intensive process. It involves a full-out spring-cleaning search-and-destroy mission during the weeks before Passover, and culminates with a search for chametz on the night before Passover, and then burning the chametz on the morning before the holiday.

Eating Matza:
Instead of chametz, we eat matza -- flat unleavened bread. It is a mitzvah to partake of matza on the two Seder Nights. During the rest of the holiday it is optional.

The Seders:
The highlight of Passover is the two "Seders," observed on the first two nights of the holiday. The first Seder is on Friday Evening, April 3, 2015 and the second Seder is on Saturday Evening, April 4, 2015. The Seder is a family oriented tradition and a ritual packed feast.

The focal points of the Seder are:
Eating matza.

Eating bitter herbs -- to commemorate the bitter slavery endured by the Israelites.

Drinking four cups of wine or grape juice -- a royal drink to celebrate our newfound freedom.

The recitation of the Haggadah, a liturgy that describes in detail the story of the Exodus from Egypt. The Haggadah is the fulfillment of the biblical obligation to recount to our children the story of the Exodus on the night of Passover.

Reprinted from the website of Colel Chabad.

Where to Find Kosher-for-Passover Food Off the Beaten Track

By Faygie Levy
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	At Idaho Milk Products last week, Rabbi Mendel Lifshitz oversaw the production of half-a-million pounds of Cholov Yisroel kosher-for-Passover milk protein concentrate and milk protein isolate—forms of milk powder—that get shipped to Israel.


In Idaho, one food staple is certain to remain in abundant supply—potatoes. And potatoes, of course, serve as a main Passover cooking ingredient.

If it comes right down to it, quips Rabbi Mendel Lifshitz of Chabad Lubavitch of Idaho, “we don’t have to worry because we can eat as many potatoes as we want.”

But humans cannot live by potatoes alone.

So what happens if you are a kosherconsumer and find yourself living hundreds of miles from a major Jewish population center—and abundant kosher food options—especially before the holiday of Passover, when many take on additional eating stringencies?

If you are a Chabad emissary, you get very creative—and very good at pre-planning—to make sure that you and those in your community will have enough kosher products for the eight-day holiday, which begins at sundown on Monday, April 14.

“We order in everything—shmurah matzah, wine, meats,” says Lifshitz, who co-directs Chabad center in Boise with his wife, Esther. “You can order a limited amount of kosher chicken here, but anything beyond that we have to bring in specifically.”

Two or three times a year, the rabbi and his wife place a very large food order with meat, chicken and dairy products, which is delivered by a refrigerated truck. The food is then divided to local residents who are part of a kosher co-op of sorts, explains Lifshitz, noting that about 10 families join in the mega-order.

For Passover, the Lifshitzes also arrange for community members to be able to buy kosher wine by the case, in addition to shmurah matzah—round, homemade matzah made from grain that is guarded from the moment of harvesting, so that no fermentation occurs.

The rabbi notes that this year, community members who live throughout the state ordered a total of 40 pounds of shmurah matzah, and about 60 cases of wine and grape juice.

Like their Idaho counterparts, Rabbi Yonah and Esti Grossman of Chabad Jewish Center of North Dakota have plenty of food staples in their region.

“Anything you can eat on Pesach grows in North Dakota,” like potatoes, onions, eggs and beets, declares Rabbi Grossman, noting that the region is the No. 1 producer of wheat in the United States, a necessary ingredient for matzah-making.

That said, Grossman also acknowledges that some items are not readily available, which means a community co-op order of kosher foods to Jews in both North and South Dakota who are looking for kosher products, especially before Passover.

“We’ve been ordering through the Costco in Fargo,” he says. “They can get glatt-kosher meat, but we have to order it in advance. We order 14 to 18 cases four times a year, and then I send out an email, and people tell me how much they want.

“We distribute it, [package it] and take it to the bus station, where we send it by bus to different cities in North Dakota,” he says, adding that “about 15 to 20 families get their meat through this order.”

More and more, the rabbis are finding help from local stores that recognize a market for kosher products around the Passover holiday—and in some cases, throughout the year—even in areas that aren’t known for a significant concentration of Jewish residents.

For instance, a kosher-eating consumer traveling through the Ozarks can find a very limited “kosher section” in a supermarket in Waynesville, Mo., where shelf offerings include boxed matzah and packaged cups of soup even in the middle of winter.

But, caution the rabbis, just because a product is marked “kosher” does not mean that it is, and consumers should check with their local rabbi about certifications for specific brands and products.

The Market Street chain of upscale food stores in some Texas towns, such as Lubbock, Allen and Frisco, offers a very limited selection of kosher food products throughout the year. These selections increase before Passover, according to Eddie Owens, director of communications and public relations at the market’s parent company, United Supermarkets.

Owens notes that they do have customers who request kosher products, but that those inquiries tend to be “infrequent.”
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Rabbi Yonah Grossman spent part of his time before Passover supervising the packaging of onions.

Still, the upscale chain makes it a point to boost its stock at Passover time.

According to David Rossi, vice president of marketing at Manischewitz, “every state in the union has Manischewitz products,” including places like Iowa and Nebraska.

“We sell to all major accounts all year round,” Rossi says. “However, at Passover, most stores stock a broader selection of items.”

Meanwhile, the California-founded food seller Trader Joe’s has also made it easier for kosher consumers by stocking kosher chickens and meats.

Lifshitz, of Idaho’s Chabad, says kosher consumers in his area have been able to get kosher meats without it being special-ordered now that a Trader Joe’s opened recently in Boise.

Still, some people in more remote places will discover road blocks. As Grossman recalls: “There’s a lady in Fargo who asked us to get her kosher-for-Passover margarine last year.

“We went to the store [in another state], but they were out of it, and my wife kept apologizing to her. Then she told my wife, ‘That’s one of the things we’ve learned since moving to North Dakota 30 years ago—if you don’t have something, you do without it.’ That’s an inspiring story for us.”

While much of the focus on kosher food is on the retail side, both Rabbi Lifshitz and Rabbi Grossman are also involved in the back end of the industry by providing rabbinical supervision for various products.

“A lot of the products you find in kosher supermarkets in New York are made from potato starch produced in Idaho,” says Lifshitz.

Moreover, at Idaho Milk Products last week, the rabbi oversaw the production of half-a-million pounds of Cholov Yisroel kosher-for-Passover milk protein concentrate and milk protein isolate—forms of milk powder—that get shipped to Israel.

And Grossman oversaw production of peeled onions this year and has previously supervised the manufacturing of sugar.

If there’s one bright spot to not having access to the large number of Passover items available in major cities though, it’s this, says Grossman: “The only things you can’t get are the things you probably don’t want to eat anyway.

“If we were in Brooklyn,” he continues, “we’d probably be stocking up with a whole bunch of kosher for Passover noshes (snacks), but not over here.”

Reprinted from last year’s (April 8, 2014) website of Chabad.Org

The Rebbe’s Passover Punishment

By Menachem Posner
It was Passover eve of 1910. In the town of Lubavitch, every Jewish home was freshly scrubbed. The tables were bedecked with threadbare but meticulously cleaned white linen, surrounded by families about to begin their Sedercelebrations.

But before Rabbi Yosef Yitzchak Schneersohn could begin his own Seder, he first took a detour to visit the yeshivah, Tomchei Temimim, where he served as dean. (He would later become the sixth Lubavitcher Rebbe.)

There, he was pleased to find the large study hall lit up with a sea of candles. Dozens of tables filled the room. Each table had eleven settings, for ten younger students and one senior student, who would serve as amemuneh, the overseer and guide who would take the place of their fathers, many of whom were hundreds of miles away.

Each student’s place was set with a kaarah, a ceremonial tray holding bitter herbs, a bone, an egg, a bit of vegetable and the special sweet mixture known as charoset, all arrayed on a kerchief that covered three hand-baked matzahs.

Two of the matzahs were made from flour that had been zealously guarded against contact with water from the time of the grinding. The third matzah—the one to be used for the very first bite of matzah over which the special blessing is said—was made from wheat that had been under close watch from the time of harvest. Both types were considered shmurah matzah, guarded from water, but the difficulty involved in watching the wheat from the time of harvest made the second kind prohibitively expensive and a highly prized commodity.

While all Passover matzahs are made from only flour and water, the two kinds of matzah were made from different grades of grain and were easily distinguishable.

As the Rebbe strode through the hall, he took his time delighting over the students’ shining faces, the meticulously prepared settings, the care that had been put into ensuring that every speck of leaven had been cleaned from the premises, and the festive atmosphere that filled the room.

Suddenly, he stopped.

Turning to one of the tables, he lifted the kerchief covering the matzahs of thememunah, a 16-year-old boy named Yochanan Gordon. Lo and behold, he discovered three coveted shmurah matzahs, guarded from the moment of harvest, instead of just one.

“Hay lach minayin?” demanded the Rebbe, using a Talmudic expression that literally translates as “From where do you have this?”

Yochanan managed to mutter, “A memuneh git zich an eitzah,” “A memunah figures things out.”

“For this,” the Rebbe replied, “you’ll go without midday meal tomorrow.”

The following day after prayers, Yochanan steered clear of the dining hall. He knew that there was no food for him there, and besides, he was in no mood to socialize.

Instead, he chose to still his hunger pains by walking along the river, which ran through the town and served as the local mikvah, swimming pool and laundromat.

As he strolled along, he suddenly heard his name being called out.

Turning around, he saw his friends, Shlomo Chaim Kesselman and Peretz Mochkin, running along the riverbank.

“Yochanan!” they called. “Here you are! We’ve been looking everywhere. The dean knew you’d have no place to eat today and sent us to find you. He wants you to join him at home for the holiday meal.”

By the time Yochanan arrived, the meal had already been finished. But he gained something more than a full belly. He learned that Rabbi Yosef Yitzchak truly cared about each and every student; even those who were punished deserved a warm holiday meal.

Nowadays, when it is relatively easy to obtain shmurah matzah made with flour that has been watched since the time of harvest, it is preferable to do so for the Seder. (See Shulchan Aruch HaRav 453:19.)

Reprinted from last week’s email of Chabad.Org Magazine
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A Super Bowl Champion Shares Inspiration from the Haggadah.

By Alan Shlomo Veingrad
Throughout my career in the NFL, every year at the start of training camp I would get handed a playbook the size of the yellow pages. I was expected to study it and know every single play, backwards and forwards. Each play was strategically designed, and more than anything else, the team’s success depended on how well we executed those plays.
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At times, a player will come up short in his execution, but as long as he wins his share of the battles, all is well. The worst thing, though, is getting the play wrong because you failed to study well. Besides messing up on national television – talk about embarrassing! – your teammates and coaches would all watch the videotape together the next day – in slow motion. Pro Football Hall-of-Famer and legendary Coach Forrest Gregg, who coached me in Green Bay, once told the team: "If I open up your playbook and don't find ketchup, mustard and coffee stains all over it, you didn't study well enough."

In Judaism, we have several "playbooks" to help achieve our spiritual objectives. One of my favorites is the Haggadah – the playbook for the Passover Seder. We have a lot to accomplish on this special night and we've got to make the most of it.

Like a playbook, the Haggadah is full of specifics: drink the wine, wash your hands, dip a vegetable in saltwater, break the middle matzah, ask questions, etc. Each of these strategies is designed to achieve the objective – enhanced Jewish identity, and a deepened sense of freedom.

Three Essentials

In the Haggadah, Rabban Gamliel identifies the Pesach lamb, matzah and bitter herbs (marror) as the three essential aspects of the Seder experience.

For me, matzah has a very special meaning. As an offensive lineman, I had to constantly build my body bigger and stronger, to wage those battles in the gridiron trenches. During those years I ate with an animalistic, gorge mentality – consuming huge quantities like a dozen egg whites in order to keep up with the 10,000 calories I was burning every day.

Today, when I sit down at the Seder table, the act of eating is totally different. This eating is a refined, elevated act. I recite the blessing, and introspect on the deeper meaning of matzah as both the bread of affliction and the symbol of our redemption.

After the Hip Injury I thought

My Career was Over.

Marror, the bitter herbs, teaches another important lesson. To achieve our goals in life, there is often bitter pain involved. In 1988 I missed the entire season with a hip injury. The Packers pretty much wrote me off and I thought my career was over. I was depressed. After seeing a number of orthopedic specialists, I finally found one who correctly diagnosed my problem. He performed surgery, structured a rehab program – and three months later I had no more pain in my hip. It was a miracle.
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At that point I became intensely focused on building myself up, and I got into in the best shape of my life. I was lifting weights and pushing my friend’s pickup truck up and down the street. I returned to Green Bay and throughout training camp I became stronger and stronger. Things completely turned around.

I started every game that year and it was my best season as a pro. So when I see that marror on the Seder table – and recall the bitter oppression that the Jews faced in Egypt – I know that though things sometimes look horrible, there is a turnaround waiting and it will work out for the best. The pain eventually pays off.

The last symbol the Haggadah emphasizes is Pesach – the Pascal lamb. The lamb was worshipped as the god of the Egyptians. So the Jews took that very symbol of enslavement, tied it to the bedpost, slaughtered it, ate it, and smeared its blood on the doorpost. It was clear which “God” was in charge.

I Got an Insider’s Look at the

Way Athletes are Worshipped.

In the world of professional sports, I got an insider’s look at the way athletes are worshipped. It’s good for kids to aspire to something and have a role model, but a famous athlete is not necessarily the kind of human being you want to become. Many times these guys appear one way for the media hype and endorsements, but are plagued by personal problems like drugs, anger, overweight. I think our role models need to be community leaders, teachers, rabbis, parents.

Even better, aspire to become your own hero. Everyone has their own role to play. The quarterback may get the headlines, but the offensive lineman is just as crucial to the win. In 1992 when I played on the world champion Dallas Cowboys, every teammate got the same Super Bowl Ring. Take pride in the team. Find your own unique contribution. We all have a Super Bowl ring waiting to be earned. What’s yours?

Moving the Chains

Coming out of the huddle to the line of scrimmage, we didn't focus on crossing the goal line; we focused on making progress and "moving the chains." How often do we see the referee holding up his fingers, motioning that you need just one more inch for a first down?

The Hebrew name for Egypt is Mitzrayim, which means boundaries or limitations. Passover is the best opportunity of the year to break out of our own personal limitations, symbolized by the slavery of ancient Egypt. At the Seder, we can gain more yardage toward our ultimate freedom than at other time of the year. We just have to keep moving those chains down the field – inch by inch, yard by yard, and mitzvah by mitzvah – away from the "Egypt" keeping us down.

The secret of success is right there in the Haggadah. But it’s more than just X's and O's on a chalkboard. Great players – and great people – don't just read the playbook. They study it and understand the depth behind it.

Here’s wishing you a happy, kosher, and meaningful Passover.

(Alan Shlomo Veingrad had a seven-year NFL career as an offensive lineman with the Green Bay Packers and the Dallas Cowboys, with whom he won Super Bowl XXVII.)
Reprinted from Aish.com Adapted from an article in American Jewish Spirit Magazine - ajspirit.com Parts of this article appeared in a different version in American Jewish Spirit Magazine, Spring 2011.

Alan Shlomo Veingrad had a seven-year NFL career as an offensive lineman with the Green Bay Packers and the Dallas Cowboys, with whom he won Super Bowl XXVII. 
The Kitniyot Debate:

Are We Not One People?

By Aron Moss
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Question

I am Ashkenazi (Jew of Eastern European descent) and my wife is Sephardi (an Oriental Jew). She grew up eating rice on Passover, which my family custom would never allow. Every Passover, we have the same discussion: how can it be? 

Aren't we all part of the same religion? that one group of Jews can eat rice on Passover and another group can't? Aren't we all part of the same religion? Isn't this an example of how the Torah can be interpreted in so many ways, and there is no one true Judaism?

Answer:

Actually, when you compare the way Ashkenazi and Sephardi Jews celebrate Passover, you will be astounded not by the differences, but by the similarities. The discrepancies are so minor and external that they just prove the rule—we are one people with one Torah.

Jews are forbidden by the Torah to eat or even own leavened products on Passover. This means any product made from the five grains (wheat, barley, spelt, rye, oats), other than matzah, cannot be eaten or in your possession for the eight days of Passover. Jews living in certain areas took on an extra stringency and forbade rice and legumes on Passover.

The Jews of the Orient, however, did not take on this custom. Perhaps the conditions of growing and storing those products in their lands did not warrant this extra precaution. This means that the Seder menu of a Jewish family from Iraq or Yemen will vastly differ from the fare served at a table of German or Hungarian Jews. The former will eat rice, peas, beans and corn; the latter will not.

But that's just the menu. If you look at every other aspect of the Seder, it is almost identical from one community to another. To illustrate this, imagine the following scenario:

Take a 9th century Persian Jew, and transport him through time and space to 19th century Poland. After traversing the globe and jumping a thousand years forward, he arrives in a time and a land that are totally foreign to him. He walks the streets in a daze, completely lost and out of place.

But take him to a Seder, and he will feel completely at home. His host family may look different in color and dress, and they may eat Ashkenazi foods that are unfamiliar to his Persian palate, but the Seder itself will be exactly the same as his family Seder back home. He will hear the children ask the same four questions that his own children ask him. He will eat the same matzah and bitter herbs, drink the same four cups of wine, and read the same prayers and biblical quotes. Even the songs, while sung to different tunes, will have the same Hebrew lyrics.

Most importantly, he will hear the exact same story, the story every Jewish family has told every year for over three thousand years, the story ofWe are still one people our common ancestors who were slaves in Egypt until G‑d set them free.

This is nothing short of amazing. Two thousand years of exile has not weakened our inner connection. Dispersal across the globe has not loosened our bonds of shared history and united destiny. With all the fragmentation and factionalism that we all complain about, we are still one people. This is felt at Passover more than ever.

Rather than focusing on the superficial disparities between communities, look at our internal connection. We are all telling the same story. G‑d took us out of Egypt to make us one nation, united by the Torah, our common history and our common goal. Some eat rice, some don't, and it matters not. We are one family, the children of Israel.

Reprinted from last week’s email of Chabad.Org Magazine.
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Passover to be Celebrated 

In Madeira For the

First Time in Centuries


A Passover seder will be hosted on Madeira, a tiny isolated Portuguese archipelago located 300 miles from Africa, for the first time in centuries, Yedioth Ahronoth reported.


Known more for its famous dessert wine, the islands once had a thriving Jewish community before the Inquisition arrived. Later in the 19th century, Moroccan Jews also established a community there.


The Passover seder in Madeira will be led by Marvin Meital and his wife Danby. Marvin, a former professor of Portuguese literature and language at Hebrew University, also has an interest in crypto-Jewish history.


The Jerusalem-based Shavei Israel organization, which focuses on reconnecting descendants of Jews with their people and heritage, is helping Meital with the Passover seder by providing funding and even specially designed Portuguese-Hebrew versions of the Passover Haggadah.


Some of the 13 Jewish participants in the Passover seder are Bnei Anousim—descendants of Portuguese Jews who were forcibly converted to Catholicism during the Inquisition.


“The holding of a Seder in Madeira is truly historic,” Shavei Israel Chairman Michael Freund told Yedioth Ahronoth.


“More than 500 years after the expulsion of Portugal’s Jews in 1497, the Bnei Anousim are returning to our people. Since Passover commemorates the deliverance of the Jewish people from bondage, we feel it is especially symbolic to be holding a Seder for the Bnei Anousim in Madeira, for they too are now emerging from the spiritual captivity of the Inquisition,” Freund said.

Reprinted in the March 25, 2013 edition of the Algemeiner

Passover on the Battlefields Of the U.S. Civil War

By Michael Freund

It was April 24, 1864, at the height of the American Civil War, and in between his duties as an infantryman, young Isaac J. Levy sat down in camp on one of the intermediate days of Passover to write a short letter to his sister back home.

Levy, who served in the 46th Virginia infantry unit, was a soldier in the Confederate army which was battling on behalf of the southern states that sought to secede from the United States.

The war had just entered its fourth year, and it would prove to be the bloodiest conflict in American history. New research published last year in the journal Civil War History by demographic historian J. David Hacker of Binghamton University revealed the death toll may have been as high as 750,000 people.

Levy and his regiment, which included his brother Ezekiel, who served as a captain, were posted at Adams Run, South Carolina, and the fog of war had cast a shadow over his observance of the holiday.

“No doubt you were much surprised on receiving a letter from me addressed to our dear parents dated on the 21st which was the first day of Pesach,” he wrote to his sister Leonora, with the word “Pesach” carefully printed in Hebrew letters. “We were all under the impression in camp that the first day of the festival was the 22nd,” and he had therefore unwittingly failed to observe the holiday’s start on the appropriate day.

But Levy went on to assure her that his brother had purchased matza “sufficient to last us for the week” in the city of Charleston at the cost of two dollars per pound, and that they were “observing the festival in a truly Orthodox style.” Sadly, just four months later, Isaac Levy was killed in the trenches during the Siege of Petersburg on August 21, 1864. He was 21 years old.

On the eve of the Civil War, which began in April 1861, American Jewry numbered an estimated 150,000 people, out of a total population of some 31 million. The overwhelming majority of American Jews at the time were recent arrivals: just a decade earlier, there had been 50,000 Jews living in the United States.

Most of the immigrants were German Jews looking for greater opportunity and freedom.

Like their fellow Americans, the Jews of the United States quickly found themselves caught up in the war between the North and the South, and it had a profound influence on them.

As historian Eli N. Evans has written, “For Jews in America, the Civil War was a watershed that involved Jewish soldiers from all over the nation.”

“Serving their countries under fire and fighting side by side with their gentile comrades in arms,” Evans argued, “accelerated the process of acculturation, not only through their self-perceptions, but also because of the actions of the community around them.”

Indeed, an estimated 10,000 Jews – 3,000 southern Confederates and 7,000 Northerners – fought in the war, with nine Jews reaching the rank of general and 21 attaining that of colonel.

One of the most famous American Jews in the military was Commodore Uriah P. Levy. A veteran of the War of 1812 against Great Britain, Levy had endured frequent anti-Semitism throughout his naval career. He briefly served in the Union Navy at the start of the Civil War but retired shortly thereafter.

Another Jew – Judah P. Benjamin – served as secretary of state and secretary of war for the Confederacy, overseeing the administration of the conflict for the South.

A number of Jewish soldiers distinguished themselves in the Civil War and were granted the Medal of Honor, the US military’s highest award, for exceptional bravery on the battlefield.

One such soldier, Sgt.-Maj. and Adjutant Abraham Cohn of the New Hampshire Infantry, was singled out by the assistant adjutant general of the United States for “conspicuous gallantry displayed in the Battle of the Wilderness [of May 1864], in rallying and forming disorganized troops under heavy fire; also for bravery and coolness in carrying orders to the advance lines under murderous fire in the Battle of the Mine, July 30, 1864.”

Jews also played a key part in helping to finance both sides in the conflict. German-born Jewish banker Joseph Seligman used his connections in the German and Dutch financial markets to help the North dispose of $200 million in bonds, thereby providing the federal government with a financial lifeline that enabled it to prosecute the war.

Despite the loyalty and courage they demonstrated, Jewish soldiers often encountered anti-Semitism, and Jews nationwide were subjected to accusations of being “war profiteers” and even aiding the enemy.

In fact, it was at the height of the Civil War that the most infamous act of anti-Semitism in American history took place, when Union Gen. Ulysses S. Grant issued General Order No. 11 on December 17, 1862, expelling Jews “as a class” from the Tennessee military district. When Abraham Lincoln learned of the order, he rescinded it.

To what extent Jewish soldiers during the Civil War were allowed to observe their faith is not entirely clear, though we can gain an insight from the experience of 19-year-old Private Joseph Joel of the 23rd Ohio Volunteer Infantry, an account of which he published after the war in the March 3, 1866 issue of the Jewish Messenger.

Joel had the good fortune of serving together with 20 other Jews, and as Passover approached in 1862, they found themselves encamped in Fayette, West Virginia.

Together, they “united in a request to our commanding officer for relief from duty in order that we might keep the holydays.” Their commander, Rutherford B. Hayes, who would later go on to become the 19th president of the United States, “readily acceded.”

Having been granted the hoped-for permission, Joel and his comrades went about making the necessary preparations for the holiday.

“Our next business,” he wrote, “was to find some suitable person to proceed to Cincinnati, Ohio, to buy us Matzos.”

Fortunately, they found a Jewish merchant who sold supplies to the army and was heading home to Cincinnati, and he agreed to help, sending them “seven barrels of Matzos” along with “two Hagodahs and prayer-books.”

Armed with some of the basics, Joel turned his attention to obtaining “the other requisites for that occasion.” A number of the Jewish soldiers were dispatched to the countryside to find various food items for the festive Seder meal while others stayed behind “to build a log hut for the service,” a possible reference to a temporary synagogue.

Given the difficulties of war, Joel and his fellow Jewish servicemen had to improvise as best they could. He recalled that “Horseradish or parsley we could not obtain, but in lieu we found a weed, whose bitterness, I apprehend, exceeded anything our forefathers ‘enjoyed.’” Similarly, Joel was unable to obtain the necessary ingredients to make haroset, the dish intended to remind participants at the Seder of the mortar used by the Israelites to make bricks in ancient Egypt.

So he and the other soldiers did the next best thing: They “got a brick which, rather hard to digest, reminded us, by looking at it, for what purpose it was intended.”

That evening, Joel and the 20 other Jewish soldiers sat down and conducted the Seder, one that he later said he would remember for the rest of his life.

“There, in the wild woods of West Virginia, away from home and friends, we consecrated and offered up to the ever-loving G-d of Israel our prayers and sacrifice,” he wrote.

“I doubt whether the spirits of our forefathers, had they been looking down on us, standing there with our arms by our side ready for an attack, faithful to our God and our cause, would have imagined themselves amongst mortals, enacting this commemoration of the scene that transpired in Egypt,” Joel related.

While a number of the participants in that memorable Passover commemoration later died in battle, Joel survived a number of wounds and after the war he moved to Staten Island with his wife.

With the deliverance of the Jewish people from slavery serving as one of Passover’s central themes, it is difficult not to wonder whether the Jewish soldiers of the North and South viewed the titanic struggle between the states through the prism of the festival, particularly since the issue of slavery lay at the heart of the conflict.

Did southern Jewish combatants see the irony when they recited the section in the Haggada which declares, “We were slaves unto Pharaoh in Egypt,” even as they fought to preserve the enslavement of blacks? Did Jewish Union soldiers imagine themselves as deliverers of another people from servitude? We may never know.

Nonetheless, despite the carnage of the fratricidal conflict and the ideological divide between the two sides, the onset of Passover occasionally still had a unifying effect.

In his 1961 classic, American Jewry and the Civil War, the late Bertram W. Korn relates a story signifying how the fraternal bond among Jews could overcome political differences.

“One day during a Passover,” Korn wrote, “Union soldier Myer Levy of Philadelphia was walking through a captured Virginia town, when he saw a boy sitting on the steps of his house and eating matza. When Levy asked for some, the boy leaped up and ran into the house shouting, ‘Mother, there’s a damn-Yankee Jew outside!’ The boy’s mother came out and invited Levy to return that evening for a Passover meal.”

The name of that gracious woman has been lost to history, but the power of her kindness, and the lesson it teaches, has not. Through her action, she paid homage to the words of the Haggada, which states: “Whoever is hungry let him come and eat, whoever is in need let him come and celebrate Passover.”

When we gaze back at the American Civil War, and the Jews who struggled to preserve their traditions even amid the gunpowder and cannon-fire, it is an example well worth remembering.
Reprinted from the March 24, 2013 edition of the Jerusalem Post.
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The Rabbi Who Saved Passover

By Gil Shefler

L.A. Jews spared from serving a vegetarian Seder meal by a last-minute Kashrut ruling

NEW YORK (JTA) — Less than a day before the start of Passover, the phone rang at the Brooklyn home of Rabbi Yisroel Belsky. On the line were concerned members of the Rabbinical Council of California, a rabbinical association in Los Angeles that provides kosher certification, among other services.



Doheny Glatt Kosher Meats will open under new management soon after being shut down because its owner smuggled uncertified meat into the popular Los Angeles market (photo credit: JTA)


The RCC had just discovered that Mike Engelman, the owner of Doheny Glatt Kosher Meats, had smuggled uncertified meat into his store, and the West Coast rabbis needed the guidance of their East Coast colleague.


“It was obvious to all of us that we needed an unbiased decision from an expert outside the community, with vast knowledge and experience, to give an authoritative decision that the members of this community would rely upon,” Rabbi Avrohom Union, the rabbinic administrator of the RCC, told JTA in an email.


Now [Rabbi] Belsky, a well-respected arbiter of religious law, had a big decision on his plate. If he determined all the meat was tainted, observant Angelenos may have been forced to toss all the foods they prepared for Passover, which started on the evening of March 25.


“People would have been served salad on Passover night,” said Rabbi Meyer May, the RCC president.


After weighing the information, [Rabbi] Belsky made a ruling: All meat sold prior to March 24, the day the news of the alleged transgressions came to light, was kosher — even though a small portion was not properly certified. Passover was saved — barely.


Kosher violations like this are rare, but not unheard of. News emerges occasionally that a trusted vendor sold clients food that either intentionally or unintentionally did not comply with the strict dietary stipulations of Jewish law.


Police in London in 1928 had to prevent an angry mob from storming a cafe that sold unkosher meat as kosher. In 1986, a court fined Rachleff Kosher Provisions in Brooklyn more than $1 million for selling thousands of pounds of non-kosher tongue and brisket. In 2006, in one of the worst violations in recent memory, Shevach Meats, a supermarket in the largely Orthodox community of Monsey, N.Y., was discovered to have intentionally sold non-kosher items to its unsuspecting clientele.


Some rabbis in Monsey and nearby Spring Valley — though not all — told followers they had to remake their kitchens as kosher, an arduous process that involves boiling pots and pans and passing utensils over an open flame. Some kitchenware that comes into contact with unkosher food is considered irredeemable and thrown out.


“It was extremely shocking because many, many people really viewed this grocery as the most reliable place to get your chicken,” said Rikki Davidson, a 28-year-old homemaker from Monsey. “All the caterers purchased chicken from him.”


What exactly happened at Doheny Market is still unclear. On March 12, Engelman was caught on videotape directing his employees to unload boxes of meat from his car while the market’s kosher supervisor was absent. Engelman reportedly claimed the meat wasn’t unkosher, just not glatt — a higher kosher standard.


But the RCC revoked the shop’s kosher certification on March 24 and the US Department of Agriculture has launched an investigation. Within days, the market was sold to businessman Shlomo Rechnitz, Belsky’s son-in-law, who vowed to ensure it strictly complied with dietary laws.


“The store will reopen in the coming days under RCC supervision after undergoing a thorough restocking and will feature mehadrin kashrus standards,” the RCC said in a statement, referring to the most stringent kosher supervision. “The previous owner has no financial or operational interest in the store.”


Still, for the untold numbers who bought meat from Engelman, the scandal constituted a profound betrayal of trust.


“I’d say hello to Engelman if I saw him on the street, but I would not invite him to dinner,” said May, who also is the executive director of the Simon Wiesenthal Center. “I don’t have people I don’t trust in my life.”


Avrom Pollak, the president of Star K, a kosher certifier in Baltimore, said his outfit frequently dealt with clients who tried to cut corners. His supervisors recently caught a caterer trying to sell non-kosher turkey to clients.


“The rabbi remembered the kosher butchers in the area don’t kill turkeys that size,” Pollak said. “We asked to see the invoices and saw the top was torn off, so the name was not available.”


Rabbi Menachem Genack, the CEO of the Orthodox Union’s Kosher Division, the largest kosher certifier in the world, said his organization was looking at new technology to help uphold dietary regulations.


“Over the last few months we’ve been talking to people about whether products at slaughterhouses can be given a unique label,” he said. “There is a specific scanner that will be able to check each number assigned to each piece of meat.”


The RCC said Doheny Market will reopen with new management and increased scrutiny over the next couple of days. Still, Rabbi May said even with the best practices in place, errors can occur.


“Greed exists in the world, so you always have the potential for it and anyone can circumvent the system and make a little bit of money,” he said. “The system was very good and exceeded the national standard. But we had a human failure.”

Reprinted from the April 5, 2013 edition of The Times of Israel

May Grape Juice be Used for the Four Cups of Wine at the Pesah Seder?

By Rabbi Eli J. Mansour
Many people ask whether grape juice may be used instead of wine for the Misva of “Arba Kosot” – drinking four cups of wine at the Seder. This is, indeed, an important question with which the Halachic authorities have grappled, both in regard to this Misva as well as in regard to the Misva of Kiddush.
When it comes to Kiddush, the Rambam (Rav Moshe Maimonides, Spain-Egypt, 1135-1204) ruled that wine which is Mebushal – meaning, it has been brought to a boil – may not be used. The Shulhan Aruch (Orah Haim 472) does not follow this view of the Rambam, but according to some authorities, it is preferable not to use Mebushal wine for Kiddush.

The grape juice which is commonly sold in stores today is Mebushal (as it has undergone pasteurization), so this is one disadvantage of using grape juice for Kiddush. It should be noted that the Shulhan Aruch permits using for Kiddush freshly-squeezed grape juice produced on Friday, so if somebody squeezes grapes to produce grape juice before Shabbat, which is obviously not Mebushal, he avoids this disadvantage. 
The second Halachic disadvantage of grape juice is that it fails to meet the standard mentioned by several Halachic authorities (Magen Abraham, and Hid”a in Birkeh Yosef) who maintained that one should preferably use aged wine for Kiddush. This refers to wine which was contained in a vat for at least forty days. Grape juice never even begins the fermenting process, and thus certainly does meet this preferred criterion. 
Thus, although from a strict Halachic standpoint grape juice may be used for Kiddush on Shabbat, it is preferable to use wine. Ideally, one should use non-Mebushal, aged wine. The next level would be aged wine that is Mebushal. The third level would be non-Mebushal grape juice, and the fourth level would be Mebushal grape juice.
When it comes to the four cups at the Seder, there is an additional factor that must be taken into consideration. Namely, the wine drunk at the Seder must have the quality of “Mesame’ah” – it brings a person joy. The Halachic authorities address the question of whether grape juice, which has no intoxicating effect, meets this requirement. 
Hacham Ovadia Yosef draws proof from the comments of the Ran (Rabbenu Nissim of Gerona, Spain, 1315-1376) in Masechet Pesahim, and from the Gemara’s discussion in Masechet Baba Batra (93), that even wine which is not intoxicating is suitable for the four cups of wine at the Seder. He applies this conclusion to grape juice, as well. 
As a practical matter, Hacham Ovadia, as well as Hacham Bension Abba Shaul (Israel, 1923-1998), ruled that one should preferably use wine for the four cups, even if this poses some difficulty, but women, and those for whom drinking wine is very difficult, may use grape juice. Hacham Bension adds that a person who cannot drink four cups of wine should use wine for at least the final cup, as he will go to sleep soon afterward. Another option is to mix wine and grape juice for the four cups.
It should be noted that Rav Moshe Feinstein (Russia-New York, 1895-1986) is cited as having ruled against the use of grape juice for the four cups at the Seder. However, as mentioned, the leading Sephardic Sages of the last generation – Hacham Ovadia Yosef and Hacham Bension – allowed the use of grape juice for women and for those who have considerable difficulty drinking four cups of wine. 
Summary: One should use wine, and not grape juice, for the four cups at the Seder, but women, as well as men for whom drinking four cups of wine poses considerable difficulty, may use grape juice. Preferably, they should mix wine and grape juice, or drink wine for at least the fourth of the four cups.
Reprinted from Rabbi Eli J. Mansour’s Daily Halacha email of March 20, 2015.
Future Pope Clement XIV Rejects Blood Libel
Clement XIV (Lorenzo Ganganelli), 265th pope, was born at San Arcangelo, near Rimini, October 31, 1705, elected May 19, 1769, and died September 22, 1774. His election was hailed with particular joy by the Jews, who trusted that the man who, as councilor of the Holy Office, declared them, in a memorandum issued March 21, 1758, innocent of the slanderous blood accusation, would be no less just and humane toward them on the throne of Catholicism.

In this they were not deceived. Two months after his accession Clement XIV withdrew the Roman Jews from the jurisdiction of the Inquisition and placed them under that of the "Vicariato di Roma" (August 5, 1769). Another token of his benevolence toward the Jews was the confirmation (March 29, 1773) of the bull of Clement VIII. concerning the Jus Gaszaka, which was of very great importance to the Roman Jews. The memorandum of Clement XIV (Ganganelli), referred to above, deserves special mention, as much from the importance of the subject treated therein as from the great authority of its author.

It was called forth by a blood accusation against the Jews of Yanopol, Poland. [Editor’s Note: The Infamous Blood Libel accuses Jews of killing Christian children in order to use their blood for the special baking of Passover Matzahs.] Alarmed by this frequently repeated accusation, the Polish Jews sent one Jacob Selek to Rome to implore the protection of the pope. Benedict XIV thereupon ordered a thorough examination of the matter, and the councilor of the Holy Office, Lorenzo Ganganelli (later Clement XIV), was charged with the preparation of a report on the subject.

This report, bearing on its title-page the motto "Non solis accusatoribus credendum," was presented to the congregation of the Inquisition March 21, 1758. The author shows therein not only the groundlessness of the Yanopol accusation, but, passing in review all the principal cases of blood accusation since the thirteenth century, demonstrates that they were all groundless.

Only in two cases did Ganganelli hesitate to declare the falsity of the accusation; namely, in that of Simon of Trent, in 1475, and in that of Andreas of Rinn, in 1462. The future pope could not very well acknowledge that the canonization of these two pretended martyrs was undeserved. But he pointed out that the popes themselves hesitated a long time before admitting the worship of Saint Simon and Saint Andrew; the former having waited more than 110 years, and the latter almost 300 years -- a proof that the veracity of the accusation was doubted. 
No account is to be taken of the testimony of some baptized Jews, such as Julio Morosini and Paul Sebastian Medici, who, in their hatred of their former coreligionists, claim in their writings that the Jews use Christian blood. Moreover, these writings were triumphantly refuted by high authorities. Ganganelli concludes his memorandum by reminding the Christians that they themselves were once accused by the heathen of the same crime, as attested by Tertullian, Minucius Felix, Theodoret, and Rufinus. The effort of Ganganelli was crowned with success. Benedict XIV, impressed by the arguments in the memoir, declared the Jews of Yanopol innocent, and dismissed Jacob Selek with honors, recommending him, through Cardinal Corsini, to Visconti, Bishop of Warsaw, who received orders to protect the Polish Jews in the future from such accusations

Reprinted from the Parshat Vayikra Young Israel of FlatbushBulletin email. The above article is taken from the Jewish Encyclopaedia.
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